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Studies on Islam Nusantara have predominantly focused on its historical 
development, religious institutions, and religious authorities, while limited 
attention has been given to Muslim women’s everyday religious practices in 
sustaining local Islamic traditions. This study examines how Muslim women’s 
everyday religious practices reproduce, transmit, and adapt local Islamic 
traditions, contributing to the continuity of Islam Nusantara in Indonesia. 
Employing a qualitative approach, the study uses qualitative document analysis 
of 18 scholarly publications selected through purposive sampling. Data were 
collected through systematic documentation and analyzed using Braun and 
Clarke’s Reflexive Thematic Analysis, with the lived religion perspective serving 
as the primary analytical framework. The findings demonstrate that Muslim 
women sustain Islam Nusantara through the preservation of local Islamic rituals 
and traditions, community-based religious education and da‘wah, and everyday 
spirituality. These practices enable women to reproduce, transmit, and adapt 
local Islamic traditions within familial, communal, and cultural contexts. Overall, 
the findings indicate that the continuity of Islam Nusantara is sustained not only 
through formal religious institutions but also through Muslim women’s everyday 
religious practices embedded in family, community, and local cultural life. 
Theoretically, the study extends the application of lived religion within Islamic 
Nusantara scholarship and enriches the understanding of gendered agency by 
demonstrating how Muslim women actively sustain local Islamic traditions 
through everyday religious practices. 
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INTRODUCTION 
Muslim women’s everyday religious practices constitute an essential yet insufficiently 

recognized dimension of the continuity of Islam Nusantara in contemporary Indonesian 
Islam. However, existing scholarship has largely emphasized pesantren, ulama, and Islamic 
organizations as the principal custodians of Islamic authority and local religious traditions 
(Muthoifin & Surawan, 2022), while the contribution of women’s everyday religious 
practices within families and communities has received comparatively less attention. 
Through activities such as pengajian, majelis taklim, selametan, istigasah, and pilgrimage to 
sacred graves, Muslim women reproduce Islamic values, strengthen communal solidarity, 
and transmit local Islamic traditions across generations (Hidayat et al., 2025; Sila, 2020). 
These practices embody the dynamic interaction between Islamic teachings and local culture 
that characterizes Islam Nusantara (Hutagalung et al., 2022; Muzayanah, 2021). Viewed 
through the perspective of lived religion, such everyday practices demonstrate how the 
continuity of Islam Nusantara is sustained beyond formal religious institutions through the 
religious agency of ordinary believers, making Muslim women central to understanding its 
persistence amid contemporary social transformation (Knibbe & Kupari, 2020; McGuire, 
2008). 

Existing scholarship on Islam Nusantara and Muslim women can be broadly classified 
into three strands. First, studies on Islam Nusantara have examined its historical formation, 
intellectual foundations, institutional development, and cultural accommodation, portraying 
it as a distinctive expression of Indonesian Islam characterized by moderation and the 
integration of Islamic teachings with local traditions (Abdullah, 2022; Chotib & Ayatullah, 
2024; Ibad & Arifin, 2024; Kersten, 2015; Muzakki, 2019). Second, research on Muslim 
women has primarily explored Islamic feminism, women’s organizations, and women’s 
agency in religious education, social welfare, and public participation (Arnez & Budianta, 
2024; Huriani, 2021; Miichi, 2025). Third, another body of scholarship has investigated 
women’s participation in local religious traditions, emphasizing their contributions to 
preserving communal rituals and sustaining cultural continuity (Niswatin et al., 2022; Rita & 
Kumar, 2024; Sinthumule, 2022). Although these strands have substantially advanced 
understanding of Islam Nusantara, Muslim women, and local religious traditions, they have 
largely developed as separate lines of inquiry. Consequently, their intersection remains 
insufficiently examined, particularly regarding the socio-religious mechanisms through which 
Muslim women’s everyday religious practices reproduce, transmit, and adapt local Islamic 
traditions, thereby sustaining the continuity of Islam Nusantara. 

In response to the identified research gap, this study examines how Muslim women’s 
everyday religious practices reproduce, transmit, and adapt local Islamic traditions, thereby 
sustaining the continuity of Islam Nusantara in Indonesia through the integrated 
perspectives of lived religion and gendered agency. The study is guided by the following 
overarching research question: How do Muslim women’s everyday religious practices 
reproduce, transmit, and adapt local Islamic traditions in ways that sustain the continuity of 
Islam Nusantara in Indonesia? This central question is further specified through three sub-
questions: (1) How do Muslim women’s everyday ritual practices reproduce and preserve 
local Islamic traditions? (2) How do community-based religious education and da‘wah 
practices conducted by Muslim women transmit Islamic knowledge? (3) How do Muslim 
women’s everyday spiritual practices contribute to cultural continuity and facilitate the 
intergenerational transmission of Islamic values? 

This study argues that the continuity of Islam Nusantara is sustained not only through 
formal religious institutions, including pesantren, ulama, and Islamic organizations, but also 
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through Muslim women’s everyday religious practices embedded within community life. By 
shifting the analytical focus from institutional narratives to the dynamics of lived religion, the 
study repositions Muslim women as central actors in reproducing, transmitting, and 
adapting local Islamic traditions across generations. Theoretically, it advances scholarship by 
integrating the perspectives of lived religion and gendered agency to explain how religious 
continuity is sustained through women’s everyday religious practices. Conceptually, the 
study reframes Islam Nusantara as a lived religious tradition that is continuously reproduced, 
negotiated, and transmitted through everyday communal practices, rather than as an 
institutional or discursive phenomenon. Analytically, it demonstrates that ritual practices, 
community-based religious education, da‘wah, everyday spirituality, and intergenerational 
transmission constitute interconnected socio-religious mechanisms through which Muslim 
women sustain the continuity of Islam Nusantara in contemporary Indonesian society. 

 
METHOD 

Research Approach 
This study employs a qualitative document analysis design to examine how Muslim 

women’s everyday religious practices sustain Islam Nusantara as represented in academic 
scholarship. Document analysis was selected because the study examines Muslim women’s 
everyday religious practices through their representation, interpretation, and 
documentation in existing scholarly literature rather than through direct field observation. 
This approach enables the systematic identification and interpretation of recurring patterns, 
meanings, and representations embedded within textual materials, thereby facilitating a 
comprehensive understanding of the phenomenon under investigation (Bowen, 2009). 

The study is grounded in McGuire’s (2008) perspective of lived religion, which 
conceptualizes religion as it is experienced, practiced, and embodied in everyday life rather 
than merely expressed through formal doctrines or institutional structures. This perspective 
is further elaborated by Knibbe and Kupari (2020), whose position lived religion as both a 
theoretical and methodological approach for examining religion through embodied 
practices, social interactions, and everyday experiences. Accordingly, the lived religion 
perspective serves as the primary analytical framework guiding the coding process, thematic 
development, and interpretation of the findings throughout this study. To complement this 
framework, Mahmood’s (2005) The concept of gendered agency is employed as an 
interpretive lens for understanding how Muslim women actively shape, sustain, and 
negotiate local Islamic traditions through their everyday religious practices. While the lived 
religion perspective guides the analytical process, gendered agency supports the 
interpretation of women’s religious roles and capacities within the identified themes. 

Data Sources  
The primary data for this study consist of scholarly publications addressing Islam 

Nusantara, Muslim women, lived religion, local Islamic traditions, religious education, and 
community-based religious practices in Indonesia. The analyzed documents include peer-
reviewed journal articles, academic books, conference proceedings, and other scholarly 
publications relevant to the research objectives. These publications were selected because 
they provide documented and interpreted accounts of Muslim women’s everyday religious 
practices within diverse Indonesian socio-religious contexts. In this study, academic 
publications are treated as textual representations of socio-religious realities through which 
women’s religious practices, roles, experiences, and contributions to the sustenance of Islam 
Nusantara have been documented and interpreted in prior scholarship and research. 
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Data Collection 
The literature search was conducted between February and May 2025 using Google 

Scholar and SpringerLink, supplemented by manual searches of relevant reference lists. The 
search terms included “Islam Nusantara,” “Muslim women,” “lived religion,” “local Islam,” 
“women and Islamic traditions,” and “gendered agency.” Publications issued between 2020 
and 2024 were prioritized to capture recent developments in scholarship on Islam Nusantara 
and Muslim women’s everyday religious practices, while seminal works on lived religion, 
gendered agency, and Reflexive Thematic Analysis were retained because of their 
conceptual and methodological significance. 

Documents were selected through purposive sampling based on their relevance to the 
research objectives. The inclusion criteria encompassed studies addressing Muslim women’s 
participation in community-based religious practices, ritual activities, religious education, 
everyday religiosity, and the continuity of local Islamic traditions in Indonesia. Publications 
conducted outside the Indonesian context, lacking conceptual relevance, failing to discuss 
Muslim women’s everyday religious practices, or otherwise not aligned with the objectives 
of this study were excluded. This selection process resulted in a final corpus of 18 scholarly 
publications, which served as the primary empirical sources for the analysis. All documents 
were subsequently read multiple times, and relevant information was extracted into a data 
matrix containing bibliographic details, research contexts, methodological characteristics, 
key findings, and excerpts related to Muslim women’s everyday religious practices. This 
matrix facilitated systematic comparison across the selected publications throughout the 
Reflexive Thematic Analysis. 

Data Analysis 
The data were analyzed using Braun and Clarke’s Reflexive Thematic Analysis (RTA) 

framework (Braun & Clarke, 2006; Byrne, 2022), which conceptualizes researchers as active 
interpreters who generate themes through an iterative and reflexive analytical process. The 
analysis followed six interconnected stages: familiarization with the documents, generation 
of initial codes, development of preliminary themes, review and refinement of themes, 
definition and naming of themes, and production of the final analytical narrative. Rather 
than merely summarizing individual studies, the analysis sought to identify recurring 
patterns, similarities, and variations across the document corpus through a reflexive process 
of coding and theme development. 

The coding process was guided by the lived religion perspective (Knibbe & Kupari, 
2020; McGuire, 2008; Petersen & Agersnap, 2022). Rather than applying predetermined 
analytical categories mechanically, the key concepts of lived religion were operationalized 
into analytical coding categories that guided the identification of recurring patterns while 
remaining open to new meanings emerging through reflexive interpretation. The 
operationalization of the lived religion perspective within the coding process is presented in 
Table 1. 

Table 1 
Operationalization of the Lived Religion Perspective in the Coding Process 

Lived Religion 
Concept 

Analytical Focus Coding Indicators 

Everyday religious 
practices 

Routine religious activities 
embedded in community life 

Pengajian, istighosah, slametan, pilgrimage, 
communal rituals 

Embodiment Religious values expressed through 
bodily practices and habitual actions 

Ritual participation, embodied piety, 
religious discipline 

Meaning making Religious meanings attached to Spiritual values, moral interpretation, 
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everyday practices religious motivation 

Community 
engagement 

Collective participation in socio-
religious activities 

Women's participation, religious networks, 
communal interaction 

Transmission of 
tradition 

Continuity and reproduction of local 
Islamic traditions 

Preservation, intergenerational transmission, 
continuity of Islam Nusantara 

Source: Compiled by the author (2026). 
 

The coded data were subsequently compared across the selected documents through 
an iterative and reflexive process, resulting in the development of three overarching themes: 
(1) women as guardians of rituals and local Islamic traditions, (2) women in religious 
education and da‘wah, and (3) women as agents of everyday spirituality. These themes were 
then interpreted through the perspective of lived religion to explain how Muslim women’s 
everyday religious practices sustain the continuity of Islam Nusantara. Mahmood’s (2005) 
concept of religious agency was employed as a complementary interpretive lens for 
understanding the gendered dimensions of women’s religious agency within these practices. 
This analytical strategy ensured coherence among the theoretical framework, analytical 
procedures, findings, and discussion of the study. 

 
RESULTS AND DISCUSSION 
Results  

A reflexive thematic analysis of the selected literature identified three interconnected 
themes explaining how Muslim women sustain Islam Nusantara through everyday religious 
practices. The thematic synthesis demonstrates that women's religious agency operates 
through the preservation, transmission, and adaptation of local Islamic traditions across 
diverse socio-cultural contexts. Interpreted through the lens of lived religion, these themes 
reveal that Islam Nusantara is sustained not only by formal religious institutions but also by 
women's everyday practices of ritual engagement, the transmission of religious knowledge, 
community participation, and cultural continuity. The three themes are: (1) Women as 
Religious Actors in Sustaining Rituals and Local Islamic Traditions, (2) Women as Agents of 
Religious Education and Da'wah, and (3) Women as Agents of Everyday Spirituality and 
Cultural Continuity. 

 

Women as guardians of rituals and local Islamic traditions 
Following qualitative document analysis, the reviewed studies were analyzed using 

reflexive thematic analysis, as developed by Braun and Clarke, to identify recurring patterns 
in Muslim women's roles in sustaining Islam Nusantara. The themes were generated 
inductively through iterative coding and constant comparison across the literature and 
subsequently interpreted through the lived religion perspective proposed by McGuire and 
further elaborated by Knibbe and Kupari. As presented in Table 2, the analysis maps the 
progression from initial codes to reflexive themes and their conceptual interpretation, 
illustrating how Muslim women's everyday religious practices sustain local Islamic traditions. 

Table 2 
Reflexive Thematic Analysis of Women's Roles in Rituals and Local Islamic Traditions 

Initial Codes Reflexive 
Theme 

Representative 
Studies 

Lived Religion 
Lens 

Analytical Meaning 

Leading rituals; 
coordinating 
ceremonies; 
preserving ritual 
customs  

Ritual 
leadership  

Arifa (2020); 
Hoesterey (2022); 
Prasetio (2024) 

Religion as 
everyday 
practice  

Women's ritual leadership 
reproduces local Islamic 
traditions through routine 
religious practices embedded 
in everyday community life.  
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Organizing 
communal 
gatherings; ritual 
preparation; food 
distribution; 
devotional activities  

Ritual 
preparation 
and 
community 
organization  

Bruinessen 
(2018); Rifai & 
Rifai (2021); Zahro 
(2018) 

Embodied and 
communal 
religious 
practice  

Ritual organization 
strengthens communal 
solidarity while reproducing 
collective religious memory 
through shared religious 
practice.  

Teaching traditions; 
preserving customs; 
transmitting religious 
values  

Preservation 
of local 
Islamic 
traditions  

Hoesterey (2022); 
Lawrence (2018); 
Prasetio (2024); 
Rifai & Rifai 
(2021) 

Religion 
embedded in 
everyday life  

Women's everyday religious 
practices facilitate the 
intergenerational 
reproduction of Islam 
Nusantara through the 
transmission of religious 
knowledge and local 
traditions.  

Source: Compiled by the author (2026). 
 

The analysis generated three interconnected themes illustrating how Muslim women 
contribute to the continuity of local Islamic traditions within Islam Nusantara: ritual 
leadership, ritual preparation and community organization, and the preservation and 
adaptation of local Islamic traditions (Table 2). Together, these themes indicate that the 
continuity of Islam Nusantara is sustained not only through formal religious institutions but 
also through women's everyday religious practices. These practices connect ritual authority, 
communal responsibility, and cultural transmission, allowing local Islamic traditions to be 
enacted and reproduced across generations. 

The first theme, ritual leadership, indicates that women exercise forms of religious 
authority within locally recognized cultural and spiritual frameworks. Across the studies 
reviewed, such authority does not necessarily derive from formal religious positions but is 
associated with accumulated religious knowledge, cultural competence, ritual experience, 
and community recognition. Women's ritual leadership thus represents a form of religious 
agency embedded in local traditions and everyday community life. For example, in the 
Mappadendang harvest ritual in South Sulawesi, Bugis women serve as indo' padendang, 
coordinating ceremonial activities and safeguarding the ritual's cultural and spiritual 
meanings (Prasetio et al., 2024). Likewise, in the Malam Khataman Pengantin tradition 
among the Malay Tamiang community, women lead Qur'anic recitations, provide religious 
guidance, and spiritually prepare prospective brides (Arifa, 2020). These practices 
demonstrate women's role in maintaining ritual continuity and embedding local Islamic 
traditions in communal religious life. 

The second theme, ritual preparation and community organization, emphasizes 
women's involvement in organizing communal gatherings, preparing ritual materials, 
distributing food, and coordinating collective devotional activities. The thematic synthesis 
indicates that these activities are not merely supportive or domestic tasks, separate from 
religious practice, but rather constitute important forms of everyday religious labor that 
create the social and material conditions necessary for communal worship (Bruinessen, 
2018; Rifai & Rifai, 2021; Zahro, 2018). Through these organizational practices, women 
facilitate communal religious activities while strengthening interpersonal relationships and 
collective solidarity. Preparing ritual materials, coordinating gatherings, and distributing food 
contribute to ritual continuity and the preservation of collective religious memory through 
repeated shared practices. Thus, ritual continuity depends not only on ceremonial 
performance but also on women's everyday organizational practices that enable collective 
religious participation and sustain communal religious traditions. 
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The third theme, preservation and adaptation of local Islamic traditions, demonstrates 
women's role in transmitting religious knowledge, ritual customs, and locally embedded 
Islamic values across generations. The reviewed studies indicate that women maintain 
religious traditions through teaching, religious socialization, customary rituals, and 
community-based religious education (Hoesterey, 2022; Lawrence, 2018; Prasetio et al., 
2024; Rifai & Rifai, 2021). Importantly, preservation does not necessarily mean maintaining 
traditions as static cultural forms. Women's everyday participation enables local Islamic 
practices to be reproduced while remaining responsive to changing social circumstances. 
Through teaching traditions, transmitting religious values, and continuing customary 
practices, women help maintain the social relevance and religious legitimacy of local Islamic 
traditions across generations. Thus, preservation and adaptation operate together, allowing 
traditions to remain recognizable as local Islamic heritage while being continually enacted 
within contemporary community life. 

Viewed collectively, the three themes reveal mutually reinforcing dimensions of 
women's religious agency. Ritual leadership contributes to the legitimacy and continuity of 
local religious practices; ritual preparation and community organization provide the social 
and material conditions for collective religious participation, while preservation and 
adaptation of local Islamic traditions facilitate the transmission of religious knowledge, 
values, and practices across generations. These dimensions operate as interconnected 
processes through which women's leadership sustains ritual continuity, organizational work 
enables collective enactment, and transmission supports intergenerational persistence. 
Interpreted through the lived religion perspective, women's religious agency is expressed 
not only through formal authority but also through ordinary practices, social relationships, 
and embodied participation in community rituals (Knibbe & Kupari, 2020; McGuire, 2008). 
Thus, women's everyday practices contribute to the reproduction and sustainability of Islam 
Nusantara by preserving, adapting, and transmitting local Islamic traditions. 

 
Women in religious education and da'wah 

Following the qualitative document analysis, the reviewed studies were analyzed using 
reflexive thematic analysis to identify recurring patterns in Muslim women's roles in religious 
education and da'wah within the context of Islam Nusantara. Initial codes were generated 
inductively and refined through iterative comparison into three interconnected themes, 
which were subsequently interpreted through the lens of lived religion to examine how 
women's everyday religious practices sustain Islamic knowledge. As presented in Table 3, the 
analysis identified three themes: community-based religious learning, community 
mobilization and women's leadership, and digital da'wah and religious communication. 

Table 3 
Reflexive Thematic Analysis of Women's Roles in Religious Education and Da'wah 

Initial Codes Reflexive 
Theme 

Representative 
Studies 

Lived Religion 
Lens 

Analytical Meaning 

Organizing and 
facilitating 
pengajian, majelis 
taklim, Qur'anic 
learning, and 
mosque-based 
educational 
activities  

Community-
based religious 
learning  

Afiyah et al. (2023); 
Ahmad et al. (2025); 
Faizah & Alkhalimi 
(2023) 

Religion as 
everyday 
educational 
practice  

Women's involvement 
in community-based 
religious learning 
reproduces Islamic 
knowledge through 
routine educational 
activities embedded in 
everyday community 
life.  
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Coordinating 
charitable 
activities, Islamic 
celebrations, 
community 
empowerment, and 
religious 
organizations  

Community 
mobilization 
and women's 
leadership  

Huriani (2021); 
Ma'ruf et al. (2021); 
Pramuja (2024); 
Rusmiati et al. 
(2024); Syarifudin et 
al. (2024) 

Religion as 
collective social 
engagement  

Women's leadership 
transforms religious 
education into a 
collective social practice 
that strengthens 
community cohesion 
while reinforcing 
religious values.  

Disseminating 
Islamic knowledge 
through social 
media and digital 
platforms; 
expanding religious 
participation 
beyond 
conventional 
settings  

Digital da'wah 
and religious 
communication  

Aziza et al. (2024); 
Lyansari (2022); Nisa 
(2021)  
 

Religion beyond 
physical 
boundaries  

Digital religious 
practices expand 
women's religious 
agencies by creating 
new spaces for religious 
communication and 
community 
participation beyond 
traditional institutional 
settings.  

Source: Compiled by the author (2026). 
 

A reflexive thematic analysis of the reviewed literature identified three interrelated 
themes illustrating how Muslim women sustain Islam Nusantara through religious education 
and da’wah: community-based religious learning, community mobilization and women’s 
leadership, and digital da’wah and religious communication (Table 3). Collectively, these 
themes demonstrate that Muslim women sustain local Islamic traditions through everyday 
learning practices, community participation, and the dissemination of religious knowledge 
across physical and digital environments. Rather than being passive recipients of religious 
instruction, women actively produce, negotiate, and transmit Islamic knowledge through 
educational practices, community leadership, and digital engagement. These practices foster 
intergenerational learning, reinforce religious identity, and promote moderate Islamic 
values. 

The first theme, community-based religious learning, highlights women’s role in 
transmitting Islamic knowledge through informal instructional settings embedded in daily 
community life. The reviewed studies indicate that women organize pengajian, facilitate 
majelis taklim, coordinate Qur’anic learning, and conduct mosque-based educational 
activities, strengthening religious understanding and preserving local Islamic values (Afiyah 
et al., 2023; Ahmad et al., 2025; Faizah & Alkhalimi, 2023). These learning spaces function as 
everyday sites of religious formation where women facilitate intergenerational learning, 
negotiate religious meanings, and reinforce locally grounded Islamic identities. Beyond 
facilitating instruction, these practices position women as important actors in transmitting 
Islamic knowledge and sustaining Islam Nusantara through routine community participation. 

The second theme, community mobilization and women’s leadership, underscores 
women’s involvement in coordinating religious organizations, charitable initiatives, Islamic 
celebrations, and community empowerment programs. Across organizational contexts, 
including Muslimat NU, Aisyiyah, and the Kongres Ulama Perempuan Indonesia (KUPI), the 
reviewed literature indicates that women’s organizational leadership extends religious 
education beyond instructional activities by integrating it with community empowerment, 
charitable initiatives, and collective religious engagement (Huriani, 2021; Ma’ruf et al., 2021; 
Pramuja, 2024; Rusmiati et al., 2024; Syarifudin et al., 2024). Building on the first theme, this 
pattern shows that women’s leadership transforms religious education into a broader socio-
religious practice involving collective action, empowerment, and community participation. 
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Religious education is therefore embedded in collective social engagement through which 
women reinforce group solidarity and religious continuity. 

The third theme, digital da’wah and religious communication, demonstrates how 
women expand religious education into digital environments. The reviewed literature shows 
that women use platforms such as YouTube, Instagram, TikTok, and other social media to 
disseminate Islamic knowledge, facilitate religious discussions, and engage broader 
audiences beyond traditional religious settings (Aziza et al., 2024; Lyansari, 2022; Nisa, 
2021). These digital practices build upon community-based learning and women’s leadership 
by creating additional spaces for religious participation and agency. Digital media do not 
replace conventional religious learning; rather, they extend women’s educational and 
da’wah practices into broader social contexts, creating new spaces for knowledge 
production, religious communication, and community engagement associated with Islam 
Nusantara. 

Viewed through the lens of lived religion, these three themes demonstrate that 
religious education is continuously enacted through everyday social interactions rather than 
being confined to formal educational institutions or religious authorities (Knibbe & Kupari, 
2020; McGuire, 2008; Petersen & Agersnap, 2022). Community-based religious learning, 
women’s organizational leadership, and digital da’wah constitute interconnected everyday 
practices through which Islamic knowledge is interpreted, embodied, and reproduced. From 
this perspective, Muslim women sustain the continuity of Islam Nusantara not only by 
transmitting religious knowledge but also by integrating education, social engagement, 
leadership, and religious communication into everyday community practices. Collectively, 
these findings indicate that women’s religious agency contributes to the continuity and 
flexibility of Islam Nusantara across community, organizational, and digital settings. 

 
Women as Agents of Everyday Spirituality 

Following the qualitative document analysis, the reviewed studies were analyzed using 
reflexive thematic analysis to identify recurring patterns in Muslim women's spirituality and 
everyday religious practice within the context of Islam Nusantara. Initial codes were 
generated inductively and refined through iterative comparison into three interconnected 
themes, which were subsequently interpreted through the lens of lived religion. As 
presented in Table 4, the analysis identified three interconnected themes: embodied 
spirituality in local traditions, moral responsibility and family life, and cultural continuity and 
intergenerational transmission. Together, these themes illustrate how Muslim women's 
spirituality is expressed through ethical conduct, caregiving practices, family relationships, 
and community engagement. 

Table 4  
Reflexive Thematic Analysis of Women's Roles in Everyday Spirituality 

Initial Codes Reflexive Theme Representative 
Studies 

Lived Religion 
Lens 

Analytical Meaning 

Expressing Islamic 
values through ritual 
movements, cultural 
symbols, traditional 
ceremonies, and 
locally embedded 
religious practices  

Embodied 
spirituality in 
local traditions  

Jati et al. (2024); 
Peduho et al. 
(2024); Roza et al. 
(2023) 

Religion as 
embodied 
everyday 
practice  

Women's spirituality is 
embodied through 
everyday religious 
practices that integrate 
Islamic devotion with 
local cultural traditions, 
enabling religious 
meanings to be 
experienced through 
ordinary social life.  
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Practising domestic 
responsibility, ethical 
conduct, caregiving, 
and active 
participation in 
family and 
community life  

Moral 
responsibility 
and family life  

Ahmadi (2021); 
Hasan (2023); 
Nasution et al. 
(2026) 

Religion as 
everyday 
moral practice  

Women's moral 
responsibilities 
demonstrate that lived 
religiosity is expressed 
through everyday 
ethical conduct, family 
care, and community 
engagement rather 
than solely through 
formal religious rituals.  

Preserving family 
traditions, 
transmitting religious 
values across 
generations, 
maintaining local 
crafts, and sustaining 
communal cultural 
practices  

Cultural 
continuity and 
intergenerational 
transmission  

Jati et al. (2024); 
Peduho et al. 
(2024); Suharson 
(2024) 

Religion 
embedded in 
cultural 
continuity  

Women's everyday 
spiritual practices 
facilitate the 
intergenerational 
transmission of religious 
knowledge and cultural 
traditions, sustaining 
the continuity and 
adaptability of Islam 
Nusantara.  

Source: Compiled by the author (2026). 
 

A reflexive thematic analysis of the reviewed literature identified three interconnected 
themes that characterize Muslim women’s contributions to sustaining Islam Nusantara 
through everyday spirituality: embodied spirituality in local traditions, moral responsibility 
and family life, and cultural continuity and intergenerational transmission (Table 4). 
Collectively, these themes indicate that Muslim women express religious devotion not only 
through formal acts of worship but also through everyday practices that integrate faith, 
morality, family responsibility, and local cultural traditions. Rather than constituting separate 
forms of religious participation, these practices demonstrate how spirituality is embodied in 
ordinary social life, allowing Islamic values to be continuously experienced, reproduced, and 
transmitted across generations. 

The first theme, embodied spirituality in local traditions, demonstrates how women 
integrate Islamic devotion with locally embedded cultural practices. Across the reviewed 
studies, women express religious values through ritual movements, ceremonial attire, 
cultural symbols, and traditional ceremonies that combine Islamic teachings with local 
customs. For example, in the Saro Badaka tradition of Gorontalo, women act as custodians 
of customary-religious rituals, preserving both spiritual and cultural meanings (Peduho et al., 
2024). Similar dynamics are observed in Malay Riau communities, where the wearing of baju 
kurung reflects values of modesty, piety, and religious identity in daily life (Roza et al., 2023). 
Findings by Jati et al. (2024) further indicate that women’s spirituality is enacted through 
locally embedded religious practices, suggesting that Islamic devotion is experienced 
through culturally meaningful everyday activities rather than ritual observance alone. These 
findings show that local traditions function not merely as cultural heritage but also as 
everyday expressions through which Islamic values are embodied and sustained. 

The second theme, moral responsibility and family life, highlights women’s spirituality 
as expressed through ethical conduct, caregiving, domestic responsibility, and active 
participation in family and community life. Across the reviewed studies, religious 
commitment is manifested through everyday moral practices that strengthen family 
relationships and social solidarity. For instance, Mandangin women express religious 
devotion through hard work, mutual assistance, and domestic responsibility, all grounded in 
Islamic values (Ahmadi, 2021). Comparable patterns are identified by Hasan (2023) and 



An-Nisa’ Journal of Gender Studies 
Vol 19, No 1, 2026, pp. 129-146 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)    |   139 

Nasution et al. (2026), who demonstrate that women’s ethical commitments are cultivated 
through family care, community participation, and social responsibility. These findings 
suggest that lived religiosity manifests in ordinary moral practices that integrate religious 
values into everyday social relationships. Rather than being confined to ritual observance, 
spirituality is enacted through everyday ethical responsibilities that contribute to family well-
being and community cohesion. 

The third theme, cultural continuity and intergenerational transmission, demonstrates 
how women help sustain Islam Nusantara by transmitting religious knowledge, cultural 
traditions, and communal values across generations. Across the reviewed studies, women 
emerge as important actors in preserving family traditions, sustaining local crafts, and 
maintaining communal cultural practices that reinforce religious identity and cultural 
continuity. This is evident in pottery artisan communities in Kasongan and Bayat, where 
productive activities also serve as spaces for transmitting religious values and local traditions 
(Suharson, 2024). Similarly, studies by Jati et al. (2024) and Peduho et al. (2024) show that 
women’s everyday participation enables local Islamic traditions to remain socially relevant 
while adapting to changing community contexts. Collectively, these findings indicate that 
cultural continuity is sustained through women’s routine practices, thereby sustaining Islam 
Nusantara while allowing its locally rooted religious traditions to adapt to changing social 
contexts. 

Viewed through the lens of lived religion, these three themes demonstrate that 
spirituality is continually enacted in everyday experiences rather than confined to formal 
religious institutions or ritual observance alone (Knibbe & Kupari, 2020; McGuire, 2008; 
Petersen & Agersnap, 2022). Embodied religious practices, moral responsibilities, and the 
intergenerational transmission of cultural traditions collectively constitute lived religious 
expressions through which Islamic beliefs are interpreted, embodied, and reproduced within 
ordinary community life. From this perspective, Muslim women contribute to the continuity 
of Islam Nusantara not only through participation in religious rituals but also by integrating 
faith, ethical responsibility, and cultural preservation into everyday practices. Together with 
the forms of ritual leadership, religious education, and digital communication identified in 
the preceding themes, these findings demonstrate that Muslim women’s religious agency 
extends across ritual, educational, digital, spiritual, and cultural domains. Through these 
interconnected everyday practices, women contribute to reproducing and negotiating 
Islamic meanings while sustaining Islam Nusantara as both religiously grounded and 
culturally adaptive. 

 
Discussion 

The findings demonstrate that Muslim women contribute to the continuity of Islam 
Nusantara through three interrelated dimensions: preserving local Islamic rituals and 
traditions, strengthening community-based religious education and da‘wah, and embodying 
everyday spirituality that supports cultural continuity and intergenerational transmission. 
Across diverse social and cultural contexts, women function not merely as participants but as 
ritual custodians, religious educators, community mobilizers, and moral and spiritual agents 
who preserve, transmit, and adapt local Islamic traditions through everyday practices. 
Viewed through the lens of lived religion, these findings indicate that Islam Nusantara is 
sustained not only through formal religious institutions but also through practices 
embedded in family life, social relationships, community activities, and local cultural 
contexts. Muslim women, therefore, emerge as active religious actors who continuously 
reproduce and negotiate Islam Nusantara through ritual participation, religious education, 



Hasan, M. S., Muzayanah, F., Milah, N., Anshor, M. U., Nurchasanah, S. O. 
Muslim women's everyday religious practices in sustaining Islam Nusantara in Indonesia 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)   |   140   

community engagement, spirituality, and cultural transmission, enabling local Islamic 
traditions to remain relevant and adaptable across generations.  

Amid intensifying globalization and the growing polarization of religious identities in 
the public sphere, the findings of this study demonstrate that the continuity of Islam 
Nusantara is shaped not only by formal religious institutions but also by Muslim women’s 
everyday religious practices. Through the preservation of local Islamic rituals and traditions, 
community-based religious education and da‘wah, and the embodiment of everyday 
spirituality, women contribute to the reproduction, transmission, and adaptation of Islam 
Nusantara across diverse social and cultural contexts. These findings reinforce historical 
perspectives (Bruinessen, 2018; Hoesterey, 2022; Tokoro, 2018) that conceptualize Islam 
Nusantara as emerging from an organic interaction between Islamic texts and local contexts. 
Socially, these findings are particularly relevant because they support recent studies 
(Nasution et al., 2026; Noor, 2025) indicating that women-initiated religious practices 
function as sources of social cohesion, cultural preservation, and support for religious 
moderation amid ongoing disruptions affecting contemporary Southeast Asian societies. 

Viewed through the lens of lived religion, these findings demonstrate that the 
continuity of religious life is shaped by practices embodied in everyday actions, social 
interactions, and communal experiences rather than solely by institutional authority or 
doctrinal systems (Knibbe & Kupari, 2020; McGuire, 2008; Petersen & Agersnap, 2022). The 
three dimensions identified in this study illustrate how religious meanings are continuously 
interpreted, negotiated, reproduced, and adapted within social life. This perspective also 
extends Mahmood’s (2005) concept of religious agency by demonstrating that Muslim 
women’s agency is enacted not only through embodied piety but also through the 
preservation of local Islamic rituals, the transmission of religious knowledge, active 
participation in community-based religious practices, and the adaptation of local Islamic 
traditions within everyday life. This interpretation is consistent with studies that 
conceptualize Muslim women’s agency as relational, multidimensional, and embedded 
within broader social, cultural, and institutional contexts (Crossouard et al., 2020; Husain, 
2025; Sehlikoglu, 2018). Accordingly, everyday religious practices constitute an important 
socio-religious mechanism through which Islam Nusantara is reproduced, transmitted, and 
adapted across generations. 

The findings further demonstrate that these dimensions do not operate independently 
but function as mutually reinforcing processes within everyday religious life. Ritual practices 
provide communal spaces in which local Islamic traditions are enacted and maintained; 
community-based religious education and da‘wah facilitate the transmission and 
reinterpretation of religious knowledge across generations; and everyday spirituality embeds 
Islamic values within ordinary moral practices, family life, and social relationships (Qorib & 
Umiarso, 2025; Sodiqin & Umroh, 2023). Together, these practices connect religious 
participation, knowledge transmission, and everyday meaning-making, thereby sustaining 
the continuity of Islam Nusantara within families, communities, and local cultural contexts. 
Religion is therefore understood not merely as a system of doctrines or institutions, but as a 
lived social practice that is continuously enacted, experienced, interpreted, and transmitted 
through the interaction of ritual, religious education, and everyday spirituality (Knibbe & 
Kupari, 2020; McGuire, 2008). 

Previous studies have documented Muslim women’s expanding roles in religious 
education, leadership, and community empowerment (Ismah, 2016; Nisa, 2021; Pramuja, 
2024; Syarifudin et al., 2024), while research on the Indonesian Women Ulama Congress 
(Kongres Ulama Perempuan Indonesia or KUPI) highlights women’s growing authority in 
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Islamic interpretation, religious discourse, and gender-responsive scholarship (Rohmaniyah 
et al., 2022). This study reinforces and extends this scholarship by demonstrating that 
women sustain Islam Nusantara not only through organizational leadership or formal 
authority but also through everyday practices connecting ritual, religious education, 
spirituality, and cultural transmission. Theoretically, integrating lived religion and gendered 
agency provides a more comprehensive framework: lived religion explains how Islam 
Nusantara is enacted, experienced, and reproduced in everyday life, while gendered agency 
highlights how women preserve, transmit, negotiate, and adapt local Islamic traditions 
through ritual, education, da‘wah, and spirituality. Together, these perspectives show that 
Islam Nusantara is sustained through women’s active religious agency across generations 
and local communities (Jati et al., 2024; Nasution et al., 2026; Rusydiana et al., 2025). 

These findings underscore the importance of strategies and policies that recognize 
Muslim women as important actors in the preservation of rituals, religious education, 
community development, and the cultural transmission of Islam Nusantara. The results 
indicate that strengthening women’s capacity to organize Qur’anic study groups (majelis 
taklim), local ritual activities, and intergenerational religious education may enhance the 
continuity of Islam Nusantara at the community level. The findings also highlight the need to 
integrate women’s participation into community-based cultural preservation and religious 
moderation programs, not only through formal religious institutions but also by 
strengthening everyday religious practices within families and local communities. In 
addition, the development of digital religious literacy should be pursued in balance with the 
preservation of local religious traditions, ensuring that the expansion of digital da‘wah 
continues to support the sustainability of community-based religious practices. Future 
research may employ ethnographic, participatory, or multisited approaches to explore in 
greater depth how Muslim women’s everyday religious practices are negotiated and 
adapted across diverse cultural contexts and in response to ongoing social transformations 
in Indonesia. 

 
CONCLUSION 

This study concludes that Muslim women’s everyday religious practices constitute an 
important basis for the continuity of Islam Nusantara within Indonesian Muslim 
communities. Drawing on the lived religion perspective and Reflexive Thematic Analysis, the 
study identifies three interconnected dimensions: the preservation of local Islamic rituals 
and traditions, community-based religious education and da‘wah, and everyday spirituality 
that supports cultural continuity and the intergenerational transmission of Islamic values. 
These dimensions mutually reinforce one another in reproducing, transmitting, and adapting 
Islam Nusantara through everyday religious practices. The findings confirm that the 
continuity of Islam Nusantara is shaped not only by formal religious institutions but also 
through family life, communal activities, and local cultural practices. From the perspective of 
lived religion, Muslim women emerge as active religious actors who preserve, transmit, and 
adapt Islam Nusantara, contributing to its continued relevance and reproduction across 
generations amid social transformations. 

This study contributes to Islam Nusantara scholarship by shifting attention from 
institutional and historical perspectives toward Muslim women’s everyday religious practices 
as a basis for the continuity of local Islamic traditions. It also extends the application of the 
lived religion perspective within the study of Indonesian Islam by demonstrating how 
women’s religious practices connect ritual preservation, community-based religious 
education, spirituality, and cultural transmission. Furthermore, the findings broaden 
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Mahmood’s concept of religious agency by showing that women’s agency is manifested 
through collective religious practices that sustain the reproduction, transmission, and 
adaptation of Islam Nusantara. At the practical level, this study underscores the importance 
of recognizing Muslim women as important actors in preserving local Islamic traditions, 
providing religious education, promoting community development, and facilitating cultural 
transmission. The findings may therefore serve as a reference for religious organizations, 
educational institutions, and policymakers seeking to strengthen the continuity of Islam 
Nusantara. 

This study is limited by its exclusive reliance on qualitative document analysis, which 
examines representations of Muslim women’s religious practices in the academic literature 
without directly observing lived religious experiences in specific communities. Accordingly, 
the findings should be understood as an interpretive synthesis of previous studies rather 
than as ethnographic evidence derived from a particular religious context. Future research 
may extend these findings through ethnographic, participatory, comparative, or multisited 
approaches across different regions of Indonesia to explore how Muslim women’s everyday 
religious practices are continuously negotiated, adapted, and transmitted in response to 
changing social, cultural, and digital contexts. Such studies would further enrich scholarly 
understanding of the dynamic relationship among gender, lived religion, and the continuity 
of Islam Nusantara. 

 
ACKNOWLEDGEMENT 

The authors would like to express their sincere gratitude to the anonymous reviewers 
for their valuable comments and constructive suggestions, which substantially improved the 
quality and clarity of this manuscript. The authors also acknowledge the academic support 
provided by the Faculty of Islam Nusantara, Universitas Nahdlatul Ulama Indonesia, 
throughout the preparation of this study. 

 
AUTHOR CONTRIBUTION STATEMENT 

Muhammad Syahrul Hasan: Conceptualization; Investigation; Data Curation, Formal 
Analysis, Writing Original Draft; Writing Review & Editing. Fitrotul Muzayanah: Supervision; 
Conceptualization; Writing Review & Editing. Nurul Milah: Conceptualization; Investigation; 
Writing Review & Editing. Maria Ulfah Anshor: Project Administration; Writing Review & 
Editing. Satomi Ohgata Nurchasanah: Conceptualization; Writing Review & Editing. All 
authors read and approved the final version of the manuscript and agreed to be accountable 
for all aspects of the work. All authors read and approved the final version of the manuscript 
and agreed to be accountable for all aspects of the work. 

 
REFERENCES 
Abdullah, M. (2022). Islam Nusantara: Tracing the traces of KH Sholeh Darat thought in 

pesantren literature. E3S Web of Conferences, 359, 06003. 
https://doi.org/10.1051/e3sconf/202235906003 

Afiyah, N., Agustin, R. D., Fitriani, K., & Gilani, A. (2023). Agensi perempuan dalam kegiatan 
keagamaan di masjid Kota Samarinda: Studi Masjid Jami’ Al-Aqabah, Sungai Kunjang. 
Mushawwir Jurnal Manajemen Dakwah dan Filantropi Islam, 1(2), 1–17. 
https://doi.org/10.21093/mushawwir.v1i2.7391 

Ahmad, F. N., Hidayat, K., & Lovat, T. (2025). Majlis taklim as a bridge of da’wah: Promoting 
moderate Islamic values in Australia’s multicultural society. Mafatih Journal of Islamic 
Studies, 1(1), 66–78. https://journal.stitmuba.ac.id/index.php/mafatih/article/view/58 

https://doi.org/10.1051/e3sconf/202235906003
https://doi.org/10.21093/mushawwir.v1i2.7391
https://journal.stitmuba.ac.id/index.php/mafatih/article/view/58


An-Nisa’ Journal of Gender Studies 
Vol 19, No 1, 2026, pp. 129-146 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)    |   143 

Ahmadi, A. (2021). Ethical identification of Muslim women on Mandangin Island: An 
ethnographic study. Masyarakat, Kebudayaan dan Politik, 34(1), 51–57. 
https://doi.org/10.20473/mkp.V34I12021.51-57 

Arifa, N. (2020). Tradisi malam khataman pengantin perempuan Suku Melayu Tamiang 
(Analisis tindakan sosial Max Weber). MUKADDIMAH: Jurnal Studi Islam, 5(1), 28–48. 
https://ejournal.uin-suka.ac.id/pusat/mukaddimah/article/view/2853 

Arnez, M., & Budianta, M. (Eds.). (2024). Gender, Islam and sexuality in contemporary 
Indonesia. Springer. https://doi.org/10.1007/978-981-99-5659-3 

Aziza, W., Ni, N., Rahmawati, E., Saudi, Y., & Ishanan. (2024). Peran dan representasi 
perempuan Muslim dalam konten digital Islami. Seminar Nasional Paedagoria, 4, 372–
381. https://journal.ummat.ac.id/index.php/fkip/article/view/25633 

Bowen, G. A. (2009). Document analysis as a qualitative research method. Qualitative 
Research Journal, 9(2), 27–40. https://doi.org/10.3316/QRJ0902027 

Braun, V., & Clarke, V. (2006). Using thematic analysis in psychology. Qualitative Research in 
Psychology, 3(2), 77–101. https://doi.org/10.1191/1478088706qp063oa 

Bruinessen, M. van. (1999). Global and local in Indonesian Islam. Southeast Asian Studies, 
37(2), 158–175. https://doi.org/10.20495/tak.37.2_158 

Bruinessen, M. van. (2018). Indonesian Muslims in a globalising world: Westernisation, 
Arabisation and indigenising responses (RSIS Working Paper No. 311). S. Rajaratnam 
School of International Studies. http://hdl.handle.net/1874/371380 

Byrne, D. (2022). A worked example of Braun and Clarke’s approach to reflexive thematic 
analysis. Quality & Quantity, 56(3), 1391–1412. https://doi.org/10.1007/s11135-021-
01182-y 

Chotib, M. Q. A., & Ayatullah. (2024). Periodisasi Islam Nusantara sejak era Walisongo. Islam 
Nusantara: Journal for the Study of Islamic History and Culture, 5(2), 89–140. 
https://doi.org/10.47776/islamnusantara.v5i2.1121 

Crossouard, B., Dunne, M., & Durrani, N. (2020). Understanding agency differently: Female 
youth’s Muslim identities. Social Identities, 26(3), 361–375. 
https://doi.org/10.1080/13504630.2020.1765764 

Faizah, R., & Alkhalimi, D. V. (2023). Peran perempuan dalam gerakan dakwah Islam. Ahsan: 
Jurnal Dakwah dan Komunikasi, 2(2), 100–108. https://ejournal.iain-
manado.ac.id/ahsan/article/view/784 

Hasan, S. (2023). Women’s advancement in Muslim majority countries: Policies and lessons 
[Preprint]. SSRN. https://doi.org/10.2139/ssrn.4333927 

Hidayat, R., Mulyana, R., Salleh, M. J., & Mahanum. (2025). Transmission of Islamic 
educational values through local wisdom in Malay Nusantara oral traditions. Fitrah: 
Journal of Islamic Education, 6(1), 272–291. https://doi.org/10.53802/fitrah.v6i1.1222 

Hoesterey, J. B. (2022). Globalization and Islamic indigenization in Southeast Asian Muslim 
communities. Islam Nusantara: Journal for the Study of Islamic History and Culture, 
3(2), 1–21. https://doi.org/10.47776/islamnusantara.v3i2.370 

Huriani, Y. (2021). Agama dan gender: Versi ormas Islam perempuan di Indonesia. Lekkas. 
https://digilib.uinsgd.ac.id/40528/ 

Husain, F. (2025). Muslim women’s agency: Getting past the binary trap. Sociological Forum, 
40(2), 524–537. https://doi.org/10.1111/socf.13059 

Hutagalung, S., Rumbay, C. A., & Ferinia, R. (2022). Islam Nusantara: An integration 
opportunity between Christianity and culture in Indonesia. HTS Teologiese 
Studies/Theological Studies, 78(4), Article 7206. 
https://doi.org/10.4102/hts.v78i4.7206 

https://doi.org/10.20473/mkp.V34I12021.51-57
https://ejournal.uin-suka.ac.id/pusat/mukaddimah/article/view/2853
https://doi.org/10.1007/978-981-99-5659-3
https://journal.ummat.ac.id/index.php/fkip/article/view/25633
https://doi.org/10.3316/QRJ0902027
https://doi.org/10.1191/1478088706qp063oa
https://doi.org/10.20495/tak.37.2_158
http://hdl.handle.net/1874/371380
https://doi.org/10.1007/s11135-021-01182-y
https://doi.org/10.1007/s11135-021-01182-y
https://doi.org/10.47776/islamnusantara.v5i2.1121
https://doi.org/10.1080/13504630.2020.1765764
https://ejournal.iain-manado.ac.id/ahsan/article/view/784
https://ejournal.iain-manado.ac.id/ahsan/article/view/784
https://doi.org/10.2139/ssrn.4333927
https://doi.org/10.53802/fitrah.v6i1.1222
https://doi.org/10.47776/islamnusantara.v3i2.370
https://digilib.uinsgd.ac.id/40528/
https://doi.org/10.1111/socf.13059
https://doi.org/10.4102/hts.v78i4.7206


Hasan, M. S., Muzayanah, F., Milah, N., Anshor, M. U., Nurchasanah, S. O. 
Muslim women's everyday religious practices in sustaining Islam Nusantara in Indonesia 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)   |   144   

Ibad, I., & Arifin, I. (2024). Kurikulum kultural berbasis tradisi Islam Nusantara di Pondok 
Pesantren Putra Miftahul Mubtadiin Ar Ridlo Krempyang Tanjunganom Nganjuk. 
Menara Tebuireng: Jurnal Ilmu-Ilmu Keislaman, 20(2), 82–95. 
https://doi.org/10.33752/menaratebuireng.v20i2.7202 

Ismah, N. (2016). Destabilising male domination: Building community-based authority 
among Indonesian female ulama. Asian Studies Review, 40(4), 491–509. 
https://doi.org/10.1080/10357823.2016.1228605 

Jati, W. R., Syamsurijal, Halimatusa’diah, Yilmaz, I., & Rahmiati, D. (2024). Revisiting women’s 
piety movements in the Indonesian context. Studia Islamika, 31(2), 251–279. 
https://doi.org/10.36712/sdi.v31i2.38754 

Kersten, C. (2015). Islamisation and its opponents in Java: A political, social, cultural and 
religious history, c. 1930 to the present by M. C. Ricklefs. Ilahiyat Studies, 6(2), 263–
267. https://doi.org/10.12730/13091719.2015.62.135 

Knibbe, K., & Kupari, H. (2020). Theorizing lived religion: Introduction. Journal of 
Contemporary Religion, 35(2), 157–176. 
https://doi.org/10.1080/13537903.2020.1759897 

Lawrence, B. B. (2018). Muslim cosmopolitanism: Southeast Asian Islam in comparative 
perspective by Khairudin Aljunied. American Journal of Islam and Society, 35(2), 99–
103. https://doi.org/10.35632/ajis.v35i2.837 

Lyansari, K. N. (2022). Celebrification and branding new female religious authority in 
Indonesia. Dialog, 45(1), 99–110. https://doi.org/10.47655/dialog.v45i1.568 

Ma’ruf, A., Wilodati, & Aryanti, T. (2021). Kongres Ulama Perempuan Indonesia dalam 
wacana merebut tafsir gender pasca reformasi: Sebuah tinjauan genealogi. Musãwa 
Jurnal Studi Gender dan Islam, 20(2), 127–146. 
https://doi.org/10.14421/musawa.2021.202.127-146 

Mahmood, S. (2005). Politics of piety: The Islamic revival and the feminist subject. Princeton 
University Press. https://doi.org/10.2307/j.ctvct00cf 

McGuire, M. B. (2008). Lived religion: Faith and practice in everyday life. Oxford University 
Press. 

Miichi, K. (2025). Feminist strategies in a Muslim democracy: Case study of the 2019 
marriage law revision in Indonesia. Contemporary Islam, 19(3), 559–575. 
https://doi.org/10.1007/s11562-025-00599-8 

Muthoifin, & Surawan. (2022). The sustainability of Islamic boarding schools in the era of 
modernization and globalization. In L. Hufnagel (Ed.), [Book title not provided]. 
IntechOpen. https://doi.org/10.5772/intechopen.103912 

Muzakki, H. (2019). Mengukuhkan Islam Nusantara: Kajian sosiologis-historis. An-Nuha, 6(2), 
215–239. https://doi.org/10.36835/annuha.v6i2.336 

Muzayanah, F. (2021). Fragmen diskursus Islam Nusantara: Studi relevansi term Islam 
Nusantara. The International Journal of Pegon: Islam Nusantara Civilization, 6(2), 93–
109. https://doi.org/10.51925/inc.v6i02.49 

Nasution, F., Suparni, Azkia, F., & Mahir, A. (2026). Lived religious moderation and Muslim 
women’s agency: An Indonesian experience. JCIMS: Journal of Contemporary Islam and 
Muslim Societies, 10(1), 89–115. https://doi.org/10.30821/jcims.v10i1.28410 

Nisa, E. F. (2021). Women and Islamic movements. In Brill handbooks on contemporary 
religion (Vol. 21, pp. 151–175). Brill. https://doi.org/10.1163/9789004435544 

Niswatin, N., Sudirman, S., & Zakki Mubarok, M. (2022). Women’s role in Nyadran as local 
wisdom preservation. KnE Social Sciences, 7(14), 511–519. 
https://doi.org/10.18502/kss.v7i14.12003 

https://doi.org/10.33752/menaratebuireng.v20i2.7202
https://doi.org/10.1080/10357823.2016.1228605
https://doi.org/10.36712/sdi.v31i2.38754
https://doi.org/10.12730/13091719.2015.62.135
https://doi.org/10.1080/13537903.2020.1759897
https://doi.org/10.35632/ajis.v35i2.837
https://doi.org/10.47655/dialog.v45i1.568
https://doi.org/10.14421/musawa.2021.202.127-146
https://doi.org/10.2307/j.ctvct00cf
https://doi.org/10.1007/s11562-025-00599-8
https://doi.org/10.5772/intechopen.103912
https://doi.org/10.36835/annuha.v6i2.336
https://doi.org/10.51925/inc.v6i02.49
https://doi.org/10.30821/jcims.v10i1.28410
https://doi.org/10.1163/9789004435544
https://doi.org/10.18502/kss.v7i14.12003


An-Nisa’ Journal of Gender Studies 
Vol 19, No 1, 2026, pp. 129-146 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)    |   145 

Noor, F. A. (2025). Islam on the move: The Tablighi Jama’at in Southeast Asia. Routledge. 
https://doi.org/10.4324/9781003698210 

Peduho, M. S. U., Nur, M., Alfiani, N., & Makka, M. M. (2024). Simbolisme peran perempuan 
dalam adat Saro Badaka: Tinjauan dari hukum Islam dan budaya lokal. SPECTRUM: 
Journal of Gender and Children Studies, 4(1), 1–16. 
https://doi.org/10.30984/spectrum.v4i1.1018 

Petersen, L. B. S., & Agersnap, A. (2022). Nancy Tatom Ammerman: Studying lived religion: 
Contexts and practices. New York University Press, 2021. Temenos, 58(2), 274–277. 
https://doi.org/10.33356/temenos.124929 

Pramuja, A. D. (2024). Women’s creativity in da’wah: Creating space for inclusive 
participation and leadership (Case study of Majlis Ta’lim Al-Mubarokah, Karang Sari 
Village, South Kalimantan Province). ICES: International Conference on Education and 
Sharia, 1, 483–492. https://doi.org/10.62097/ices.v124.77 

Prasetio, T. B., Amin, S. J., & Wahidin, A. (2024). An analytical study of gender equality in the 
Mappadendang tradition. Al Ma’arief: Jurnal Pendidikan Sosial dan Budaya, 6(1), 11–
22. https://doi.org/10.35905/almaarief.v6i1.9055 

Qorib, M., & Umiarso. (2025). The religious moderation model based on the unity of theo-
socio-anthropological values in Muhammadiyah and NU pesantren in Indonesia. 
Cogent Education, 12(1), Article 2584644. 
https://doi.org/10.1080/2331186X.2025.2584644 

Rifai, A. F. U. I., & Rifai, A. F. U. I. (2021). Historiografi feminist: Peran perempuan dalam 
masyarakat dan Islam. MOZAIK: Jurnal Ilmu-Ilmu Sosial dan Humaniora, 11(2), 204–
216. https://doi.org/10.21831/moz.v11i2.45214 

Rita, & Kumar, J. (2024). The role of women in preserving and promoting cultural heritage. 
Universal Research Reports, 11(5), 55–64. https://doi.org/10.36676/urr.v11.i5.1495 

Rohmaniyah, I., Kotele, S., & Widiastuti, R. S. K. (2022). Reclaiming an authority: Women’s 
Ulama Congress Network (KUPI) and a new trend of religious discourse in Indonesia. 
Academic Journal of Interdisciplinary Studies, 11(3), 60–70. 
https://doi.org/10.36941/ajis-2022-0068 

Roza, E., Pama, S. A., Erni, S., & Pama, V. I. (2023). Baju kurung tradisional: Citra diri 
perempuan Melayu Riau berkearifan lokal budaya. Al-Tsaqafa: Jurnal Ilmiah 
Peradaban Islam, 20(1), 29–42. https://doi.org/10.15575/al-tsaqafa.v20i1 

Rusmiati, E. T., Pambayun, E. L., Juraidi, Fatullah, A., & UIN. (2024). Analisis etnografi kritis: 
Peran ulama perempuan sebagai agen media literasi bagi kaum termarginalkan. Jurnal 
Bimas Islam, 17(2), 473–504. https://doi.org/10.37302/jbi.v17i2.1314 

Rusydiana, N. R. U., Virga, R. L., & Muadom, M. A. (2025). Contesting female religious 
authority in digital space: A hermeneutical study of reactions to Amina Wadud’s Friday 
prayer leadership. TAJDID: Jurnal Ilmu Ushuluddin, 24(1), 1–26. 
https://doi.org/10.30631/tjd.v24i1.513 

Sehlikoglu, S. (2018). Revisited: Muslim women’s agency and feminist anthropology of the 
Middle East. Contemporary Islam, 12, 73–92. https://doi.org/10.1007/s11562-017-
0404-8 

Sila, M. A. (2020). Revisiting NU-Muhammadiyah in Indonesia. Indonesia and the Malay 
World, 48(142), 304–322. https://doi.org/10.1080/13639811.2020.1823150 

Sinthumule, N. I. (2022). Gender and sacred natural sites: The role of women in sacred sites 
protection and management in Vhembe region, Limpopo Province of South Africa. 
Global Ecology and Conservation, 35, Article e02099. 
https://doi.org/10.1016/j.gecco.2022.e02099 

https://doi.org/10.4324/9781003698210
https://doi.org/10.30984/spectrum.v4i1.1018
https://doi.org/10.33356/temenos.124929
https://doi.org/10.62097/ices.v124.77
https://doi.org/10.35905/almaarief.v6i1.9055
https://doi.org/10.1080/2331186X.2025.2584644
https://doi.org/10.21831/moz.v11i2.45214
https://doi.org/10.36676/urr.v11.i5.1495
https://doi.org/10.36941/ajis-2022-0068
https://doi.org/10.15575/al-tsaqafa.v20i1
https://doi.org/10.37302/jbi.v17i2.1314
https://doi.org/10.30631/tjd.v24i1.513
https://doi.org/10.1007/s11562-017-0404-8
https://doi.org/10.1007/s11562-017-0404-8
https://doi.org/10.1080/13639811.2020.1823150
https://doi.org/10.1016/j.gecco.2022.e02099


Hasan, M. S., Muzayanah, F., Milah, N., Anshor, M. U., Nurchasanah, S. O. 
Muslim women's everyday religious practices in sustaining Islam Nusantara in Indonesia 

DOI: 10.35719/an-nisa.v19i1.381   l   Vol 19, No 1, (2026)   |   146   

Sodiqin, A., & Umroh, R. R. (2023). Towards an interreligious fiqh: A study of the culture-
based religious tolerance in the Kaloran community, Central Java, Indonesia. Al-
Jāmi‘ah: Journal of Islamic Studies, 61(1), 159–180. 
https://doi.org/10.14421/ajis.2023.611.159-180 

Suharson, A. (2024). Regenerasi pengrajin gerabah perempuan di Pundong, Kasongan, dan 
Bayat dalam mempertahankan nilai-nilai kearifan lokal budaya Jawa. Panggung, 34(1), 
28–45. https://doi.org/10.26742/panggung.v34i1.2812 

Syarifudin, A., Al Idrus, S. A. J., Subki, & Rasyidi, A. H. (2024). Exploring the contribution of 
women in da’wah: Case study of women’s community on Thousand Mosque Island. 
Path of Science, 10(5), 3094–3102. https://doi.org/10.22178/pos.104-33 

Tokoro, I. (2018). Review of the book Muslim cosmopolitanism: Southeast Asian Islam in 
comparative perspective, by K. Aljunied. International Journal of Asian Studies, 15(2), 
255–257. https://doi.org/10.1017/S1479591418000165 

Zahro, F. (2018). Peran perempuan dalam tradisi spiritualitas Islam lokal. Kontemplasi: Jurnal 
Ilmu-Ilmu Ushuluddin, 6(1), 21–36. https://doi.org/10.21274/kontem.2018.6.1.21-36 

 

https://doi.org/10.14421/ajis.2023.611.159-180
https://doi.org/10.26742/panggung.v34i1.2812
https://doi.org/10.22178/pos.104-33
https://doi.org/10.1017/S1479591418000165
https://doi.org/10.21274/kontem.2018.6.1.21-36

