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Gender discrimination in classical interpretations of the Qur’an persists due to 
patriarchal bias, while inclusive hermeneutics continues to face conservative 
resistance despite offering opportunities for justice through feminist 
reinterpretation. This study aims to analyze gender bias in Qur’anic 
interpretation, examine structural challenges in developing inclusive 
interpretations, and explore opportunities for reconstructing egalitarian gender 
interpretations relevant to contemporary social dynamics. The study employs 
gender hermeneutics through a Systematic Literature Review (SLR) method 
using thematic analysis of classical and contemporary interpretations to identify 
patriarchal bias and reconstruct gender-inclusive Qur’anic interpretations. The 
findings reveal three main points: 1) gender bias in the interpretation of QS. 
4:34, 4:11, and 4:3 originates from classical patriarchy. Contextual 
hermeneutics reconstructs the concept of qawwam toward a more inclusive 
and equitable interpretation of the Qur’an. 2) Inclusive interpretation is 
hindered by conservative resistance, male-dominated religious institutions, 
patriarchal legitimization of sharia, and limited female participation in 
contemporary interpretive reform. 3) Opportunities for reconstructing gender 
interpretations are supported by global awareness, education, digital 
technology, changing women’s roles, and international collaboration toward 
contextual interpretation. The study concludes that gender bias in Qur’anic 
interpretation is rooted in classical patriarchal structures. Although contextual 
reconstruction faces structural barriers, education, technology, global 
awareness, and international collaboration provide opportunities for more 
equitable interpretations. This study contributes to strengthening contextual 
hermeneutics, encouraging gender reinterpretation, advocating for equitable 
family law, utilizing digital media, and increasing women’s participation in 
religious authority and Qur’anic interpretation. 
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INTRODUCTION 
Historically, the interpretation of the Qur’an has reinforced patriarchal norms due to the 

dominance of male scholars in religious authority (Siddiqui-Dennis, 2021; Carrasco-Santos et 
al., 2024; Rahmaniah & Taufik, 2024). Classical exegetical authorities such as Al-Tabari, Ibn 
Kathir, and Al-Qurtubi frequently assigned greater authority to men, particularly in 
interpreting QS. An-Nisa: 34 on qiwamah, which has been used to justify male dominance 
within the family structure (Shomad, 2022; Begum et al., 2024). Such interpretations have 
significantly influenced the spiritual, social, and political dimensions of Muslim societies (Cook, 
2000). However, recent decades have witnessed the emergence of new hermeneutical 
approaches advanced by scholars such as Amina Wadud, Asma Barlas, and Fazlur Rahman, 
who advocate for more equitable and inclusive interpretations of the Qur’an. Their 
approaches emphasize equality between men and women in social and spiritual 
responsibilities (Sya’rani, 2017; Crabtree, 2022). Consequently, this study highlights the 
potential of inclusive Qur’anic interpretation to reduce gender discrimination and promote 
greater equality within contemporary Muslim societies. 

Based on a review of previous studies, research on gender bias in Qur’anic interpretation 
can be classified into three major streams. First, gender bias in Qur’anic interpretation is 
rooted in the dominance of masculine classical exegesis, which often perpetuates the 
subordinate position of women, particularly in interpretations of verses related to leadership 
and authority (Muttaqin, 2015; Wadud, 2021; Darzi et al., 2021). Second, the limited 
representation of women in Qur’anic interpretation and gender inequality in education hinder 
the realization of equality in Muslim-majority societies (Sabah et al., 2023; Firdayanti et al., 
2023; Anastasia et al., 2024). Third, inclusive-contextual approaches, educational technology, 
and international collaboration are considered capable of reducing gender bias in Qur’anic 
interpretation (Kharomen, 2018; Supriatna et al., 2023; Deroncele-Acosta et al., 2024). 
However, previous studies have not comprehensively integrated the patriarchal roots of 
Qur’anic interpretation, the structural barriers to reform, and the opportunities for inclusive 
hermeneutical interpretation. This study offers novelty through the reconstruction of 
contextual hermeneutics toward a more inclusive gender-based interpretation of the Qur’an. 

This study aims to analyze the roots of gender bias in Qur’anic interpretation shaped by 
classical patriarchal constructions, examine the structural challenges in developing inclusive 
interpretations, and explore opportunities for reconstructing gender interpretation through 
contextual approaches in order to promote a more just, egalitarian, and socially relevant 
understanding of the Qur’an. Three main research questions are addressed: (1) How do 
gender bias and discrimination appear in the interpretation of QS. 4:34, 4:11, and 4:3? (2) 
What are the challenges in realizing an inclusive interpretation of the Qur’an? (3) What 
opportunities exist for reconstructing gender interpretation in the modern era? The 
contribution of this study lies in providing a theoretical framework for contextual 
hermeneutics, as well as a strategic roadmap for integrating theological, political, and 
technological dimensions in contemporary gender interpretation reform. 

This study is grounded in the argument that gender bias in Qur’anic interpretation is not 
a theological defect, but rather a historical product of patriarchal structures that shaped 
classical interpretive methods. Verses such as QS. 4:34, 4:11, and 4:3 are not intrinsically 
discriminatory; however, they have been interpreted within hierarchical frameworks 
reproduced through male dominance in religious institutions and the legitimization of 
conservative sharia law. Therefore, the reform of gender interpretation cannot rely solely on 
textual reinterpretation, but must also dismantle the structural and institutional barriers that 
perpetuate inequality. At the same time, the synergy between global awareness, changing 
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women’s roles, education, digital technology, and international collaboration creates 
historical opportunities for reconstructing more equitable interpretations. This study 
emphasizes that the transformation of gender interpretation requires simultaneous 
engagement within theological, political, and technological spheres. 
 
METHOD 

Research Approach 
This study employs gender hermeneutics to analyze sacred texts and uncover hidden 

biases within traditional interpretations (Hasan et al., 2022; Giang & Dan, 2024). A feminist 
hermeneutical approach enables the reinterpretation of Qur’anic verses from a more 
egalitarian perspective by considering the social and historical contexts in which the verses 
were revealed. Consequently, interpretation is no longer solely dependent on the views of 
classical scholars, which often reflect patriarchal perspectives, but instead opens space for 
more contextual and justice-oriented readings. The primary objective of this approach is to 
provide a comprehensive understanding of various forms of gender bias in traditional exegesis 
while offering alternative interpretations that are more equitable and inclusive (Llorens et al., 
2021; Nemani et al., 2024). 

Data Sources  
The data sources of this study consist of secondary data collected through a Systematic 

Literature Review (SLR) method (Salama et al., 2017; Mengist et al., 2020), referring to classical 
and contemporary Qur’anic exegesis literature as well as scholarly studies on gender in the 
Qur’an, including the works of Wadud (1999) and Barlas (2002). The keywords used in the 
search process included “feminist,” “Qur’anic interpretation,” “patriarchy,” “Islamic law,” and 
“gender discrimination.” Literature searches were conducted through various academic 
databases. The SLR data collection process was carried out systematically (Carrera-Rivera et 
al., 2022; Rocco et al., 2023), including source identification, selection based on relevance and 
publication quality, and thematic classification, such as comparisons between classical and 
contemporary interpretations or patriarchal bias within sacred texts. 

Data Analysis 
The collected literature was analyzed in depth through critical reading to understand 

the context and major themes of gender bias in Qur’anic interpretation. This process began 
with a careful examination of each text to capture the nuances of the authors’ arguments 
regarding gender issues. Subsequently, thematic analysis was conducted to identify key 
themes, including patriarchal bias in classical exegesis, forms of gender discrimination 
produced through interpretation, and various contemporary feminist interpretive approaches 
(Liehr-Storm et al., 2023; Naeem et al., 2023). This thematic analysis enabled the researchers 
to identify patterns and general tendencies in Qur’anic interpretation directly related to issues 
of gender inequality and injustice. 

Critical Evaluation and Reconstruction 
The critical evaluation stage compared patriarchal classical interpretations with more 

inclusive contemporary interpretations, using the perspectives of Wadud (1999) and Barlas 
(2002) as the primary theoretical foundations. This comparison was conducted systematically 
on key verses such as QS. An-Nisa: 34, 4:11, and 4:3. Ultimately, the analysis reached a stage 
of reconstructing more equitable interpretations by proposing alternative arguments for 
verses that have often been perceived as degrading toward women. This reconstruction offers 
concrete solutions through a feminist hermeneutical approach aimed at promoting gender 
justice within Islam. 
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RESULT AND DISCUSSION 
Result 
Unraveling gender bias in the interpretation of Qur’anic texts 

Qur’anic interpretation has often been influenced by deeply rooted patriarchal bias, 
resulting in discriminatory interpretations toward women and perpetuating social inequality. 
Muslim feminists such as Amina Wadud and Asma Barlas have challenged this paradigm 
through contextual hermeneutics grounded in justice and aligned with the egalitarian 
principles of Islam. Their works demonstrate that inclusive and gender-equitable 
interpretations are both possible and essential for a contemporary understanding of Islamic 
teachings. 

Table 1 
Gender Bias in Interpretation of the Qur'an 

No Findings Description (Including Verses) Implications 

1 Patriarchal 
Dominance in 
Traditional 
Interpretation 

Classical exegeses such as Tafsir al-Jalalayn 
and Tafsir Ibn Kathir interpret Q.S. An-Nisa: 34 
(al-rijālu qawwāmūna ‘ala al-nisā’) as 
legitimizing male leadership and authority over 
women. This interpretation was shaped by the 
patriarchal social structure of the classical 
period (Masoud et al., 2016). 

Demonstrates that 
traditional interpretations 
may reproduce gender 
hierarchies, thereby 
requiring a critical approach 
to the social context of 
interpretation. 

2 Reformulation of 
Interpretation by 
Muslim Feminists 

Amina Wadud (1999) and Asma Barlas (2002) 
reinterpret Q.S. An-Nisa: 34 by emphasizing 
that the term qawwam refers to responsibility 
and support rather than domination. They also 
highlight Q.S. Al-Hujurat: 13 as the foundation 
of human equality. 

Provides a foundation for 
egalitarian interpretations 
that affirm gender equality 
in Qur’anic readings. 

3 Contextual 
Hermeneutics 
toward Gender 
Verses 

Nasr Abu Zayd (2018) emphasizes contextual 
readings of verses such as Q.S. An-Nisa: 3 
(polygamy) and Q.S. An-Nisa: 34 by considering 
the social context of seventh-century Arabia to 
avoid gender bias in interpretation. 

Encourages historical-
contextual interpretations of 
the Qur’an to reduce gender 
bias in Islamic law and 
exegesis. 

4 Social Construction 
in Gender 
Interpretation 

Hyder (2008) and Takim (2009) argue that 
dominant interpretations of Q.S. An-Nisa: 11 
(inheritance) are influenced by patriarchal 
social structures rather than universal textual 
meanings. 

Serves as a basis for 
criticizing Islamic family law 
interpretations that tend to 
be gender-biased and non-
neutral. 

Source: Compiled by the researchers, 2024. 
 

Table 1 demonstrates that gender bias in Qur’anic interpretation appears consistently 
across classical, reformist, and contextual exegeses. Traditional interpretations tend to 
position men as the primary authority, particularly in Q.S. An-Nisa: 34 and Q.S. An-Nisa: 11. In 
contrast, Muslim feminist scholars propose more egalitarian reinterpretations by emphasizing 
the meaning of responsibility rather than domination. Contextual hermeneutical approaches 
further highlight the importance of understanding Qur’anic verses within their historical 
contexts in order to reduce gender bias. Overall, gender interpretation reflects a shift from 
hierarchical readings toward more equitable and contextual interpretations in contemporary 
Islamic studies. 

Based on the findings, three major tendencies emerge in gender interpretations of the 
Qur’an. First, classical exegesis reproduces patriarchal structures by interpreting verses such 
as Q.S. An-Nisa: 34 and Q.S. An-Nisa: 11 within a framework of gender hierarchy. Second, 
Muslim feminist approaches advanced by Amina Wadud and Asma Barlas shift the meaning 
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toward egalitarianism by emphasizing that the term qawwam signifies ethical responsibility 
rather than male superiority. Third, the contextual hermeneutics of Nasr Abu Zayd, as well as 
the studies of Hyder and Takim, demonstrate that the meanings of Qur’anic verses are shaped 
by socio-historical contexts, indicating that gender bias originates not from the text itself but 
from the interpretive process. These findings suggest that gender interpretation is dynamic, 
contextual, and open to critical reconstruction. 
 
Forms of gender discrimination in Qur’an interpretation 

Qur'anic interpretation is often trapped within deeply rooted patriarchal structures. 
Certain verses are used to justify male dominance over women. The cultural and social norms 
of the Abbasid era significantly influenced the exegetes, resulting in interpretations that 
reinforce gender inequality. Literal approaches frequently neglect the broader historical 
context. Therefore, a more inclusive and contextual approach is required to render Qur'anic 
interpretation more just and aligned with continuously evolving social dynamics. 

Table 2 
Forms of Gender Discrimination 

No Findings Description (Including Verses) Implications 

1 Patriarchal 
Structure in 
Qur’anic 
Interpretation 

Historical patriarchal structures have 
influenced Qur’anic interpretation, particularly 
Q.S. An-Nisa: 34 (al-rijālu qawwāmūna ‘ala al-
nisā’), which is frequently interpreted as 
legitimizing male leadership and dominance 
over women (Mir-Hosseini, 2015; Noor, 2024). 

Demonstrates that 
interpretations of sacred 
texts may reproduce gender 
inequality, thereby requiring 
a critical equality-based 
approach. 

2 Influence of Social 
and Cultural 
Norms 

Gender interpretation is shaped by dominant 
cultural and social norms, including 
interpretations of Q.S. An-Nisa: 11 
(inheritance) and Q.S. An-Nisa: 34, which 
reflect social ideologies positioning men as 
superior (Ahmed, 1992; Ayubi, 2020; Saffari, 
2024). 

Indicates that gender bias in 
interpretation originates from 
social constructions rather 
than from the text itself. 

3 Literal Interpretive 
Approaches 

Literal approaches have been criticized for 
failing to capture the Qur’an’s dimension of 
justice, particularly in verses such as Q.S. An-
Nisa: 3 (polygamy) and Q.S. An-Nisa: 34, due to 
their neglect of historical and social contexts 
(Zayd et al., 2006; Hillman & Baydoun, 2020). 

Highlights the necessity of 
contextual hermeneutics to 
avoid reductionist meanings 
and gender bias. 

4 Traditional 
Resistance toward 
Inclusive 
Interpretation 

Contextual and inclusive approaches are often 
rejected by traditional groups who perceive 
reinterpretations of verses such as Q.S. An-
Nisa: 34 as threats to established interpretive 
authority (Wadud, 1999; Sachedina, 2009). 

Obstructs the development of 
more inclusive gender 
interpretations and reinforces 
interpretive conservatism. 

5 Risk of 
Fragmentation in 
Interpretive 
Meaning 

The flexibility of historical-sociological 
interpretation may produce diverse meanings 
of verses such as Q.S. An-Nisa: 34, potentially 
leading to sharp differences among groups 
(Rahman, 1982). 

May result in fragmentation 
within the Muslim community 
if not balanced with a strong 
methodological framework. 

Source: Compiled by the researchers, 2024 

 

Table 2 demonstrates that forms of gender discrimination in Qur’anic interpretation 
emerge through patriarchal structures, socio-cultural norms, literal interpretive approaches, 
traditional resistance, and the risk of fragmented meanings. Verses such as Q.S. An-Nisa: 34, 
Q.S. An-Nisa: 11, and Q.S. An-Nisa: 3 frequently become the focus of gender-biased 
interpretations due to the influence of non-neutral social contexts. Overall, gender 
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discrimination in Qur’anic exegesis originates not only from the text itself, but also from 
historically and ideologically constructed interpretive processes. Therefore, a more critical and 
inclusive contextual hermeneutical approach is required in contemporary Qur’anic studies. 

Based on the findings, gender discrimination in Qur’anic interpretation is constructed 
through five major mechanisms. First, historical patriarchal structures shape hierarchical 
readings of Q.S. An-Nisa: 34, positioning men as leaders over women. Second, social and 
cultural norms reinforce gender bias in interpretations of inheritance verses and family 
relations. Third, literal interpretive approaches neglect historical context, thereby narrowing 
the Qur’anic concept of justice. Fourth, resistance emerges from traditional groups toward 
inclusive approaches perceived as threatening established interpretive authority. Fifth, the 
flexibility of historical-sociological interpretation may generate fragmentation of meaning. 
These findings confirm that gender discrimination in Qur’anic exegesis originates not solely 
from the text itself, but from the complex interaction between text, social context, and the 
evolving ideologies of interpreters within contemporary Islamic discourse. 

 

Challenges in realizing inclusive interpretation 
This study reveals several significant barriers to inclusive Qur’anic interpretation. 

Conservative groups often resist changes related to gender issues, perceiving them as threats 
to established religious traditions. In countries such as Iran, Saudi Arabia, and Sudan, sharia 
law has been used to legitimize patriarchal and gender-biased interpretations. Male 
dominance within religious institutions further perpetuates gender bias while limiting 
women’s participation in interpretive authority. Moreover, deeply rooted socio-political 
barriers substantially hinder women’s contributions to theological discourse in both 
substantive and meaningful ways. 

Table 3 
Challenges in Inclusive Interpretation 

No Findings Description Implications 

1 Resistance from 
Conservative 
Groups 

Conservative groups reject inclusive 
interpretations on the grounds of preserving 
the purity of Islam. They perceive 
reinterpretations, particularly those related 
to gender issues, as deviations from 
established religious teachings (Wahid, 
2006; Omari, 2016). 

Hinders the development of 
inclusive interpretations and 
reinforces the dominance of 
traditional exegesis within 
religious discourse. 

2 The Use of Sharia 
Law to Legitimize 
Patriarchal 
Interpretations 

In several countries, such as Iran, Saudi 
Arabia, and Sudan, sharia law has been 
utilized to support patriarchal 
interpretations that restrict women’s rights 
in various aspects of life (Mir-Hosseini, 
2015; Khalishah & Rosyid, 2023). 

Demonstrates that the 
institutionalization of law can 
systematically reinforce gender 
inequality. 

3 Barriers to Inclusive 
Family Law Reform 

Efforts to reform family law toward more 
inclusive frameworks are frequently 
obstructed by conservative groups that 
employ sharia to preserve patriarchal social 
structures (Badran, 1995; Maslim & Bjorck, 
2009). 

Restricts the modernization of 
Islamic family law in ways that 
are more responsive to gender 
equality. 

4 Male Dominance in 
Religious 
Institutions 

Male dominance within religious institutions 
contributes to gender-biased 
interpretations. The limited participation of 
women constrains the development of 
more inclusive and egalitarian approaches 
(Wadud, 1999; Fauziyah & Farisi, 2024). 

Reduces women’s 
representation in the 
production of religious 
knowledge and reinforces 
interpretive bias. 
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5 Social and Political 
Barriers to 
Women’s 
Participation 

Women involved in religious interpretation 
often encounter significant social and 
political barriers, including gender 
discrimination across various Muslim 
societies (Ahmed, 1992). 

Limits women’s access to 
scholarly authority and 
weakens women’s voices 
within interpretive discourse. 

Source: Compiled by the researchers, 2024. 
 

Table 3 demonstrates that the challenges in realizing inclusive Qur’anic interpretation 
are primarily associated with resistance from conservative groups, the use of sharia law to 
legitimize patriarchal interpretations, barriers to family law reform, male dominance within 
religious institutions, and the limited participation of women. Collectively, these factors 
reinforce the persistence of gender-biased interpretations and hinder the development of 
more egalitarian exegesis. In many contexts, particularly within certain Muslim-majority 
countries, social and institutional structures continue to support unequal readings of the text. 
Therefore, the primary challenges are not merely theological, but also political, social, and 
institutional within contemporary gender interpretive discourse. 

Based on the data, the barriers to gender-inclusive Qur'anic interpretation are not 
merely theological but also structural and institutional. Conservative resistance creates 
normative legitimacy that reinforces the dominance of traditional interpretations. Islamic law 
and family law reforms are employed as instruments to perpetuate systemic inequality, rather 
than being solely derived from the sacred text. The limited participation of women in religious 
institutions restricts the production of equitable knowledge. Furthermore, socio-political 
barriers to women's participation increasingly weaken critical voices within the interpretive 
discourse. Collectively, these five barriers form a cycle of resistance that is difficult to 
penetrate without structural change and enhanced women's access to scholarly authority. 

 
Opportunities for reconstructing gender interpretation 

Opportunities for the reconstruction of gender-inclusive Qur'anic interpretation in the 
modern era are increasingly expanding, driven by the strengthening global awareness of 
equality, the rising participation of women in public and religious spheres, and the integration 
of gender perspectives into educational curricula. Digital technology accelerates the 
dissemination of inclusive discourse, while international collaboration reinforces the 
academic legitimacy of movements toward a more just and contextual interpretation. 

Table 4 
Opportunities for Reconstructing Gender Interpretation 

No Findings Description Implications 

1 Increasing 
Awareness of 
Gender Equality 

The growing global and domestic awareness of 
gender equality has encouraged the re-
evaluation of Qur’anic interpretations that have 
historically positioned women in subordinate 
roles. Contextual hermeneutical approaches 
(Wadud, 1999) are employed to reinterpret 
gender-related verses within their historical and 
social contexts. 

Encourages the 
reconstruction of more 
equitable, contextual, and 
gender-inclusive 
interpretations in 
contemporary Islamic 
studies. 

2 Changing Roles of 
Women in Muslim 
Societies 

Women are becoming increasingly active in 
public and political spheres across various 
Muslim societies (Mir-Hosseini, 2015), including 
the emergence of female religious scholars such 
as KUPI in Indonesia, which advocates inclusive 
and gender-responsive interpretations. 

Expands women’s 
participation in religious 
authority and strengthens 
the legitimacy of 
egalitarian interpretations. 
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3 The Role of 
Education in 
Reconstructing 
Interpretation 

Educational institutions such as Indonesian 
Islamic universities (UIN) and Al-Azhar 
University in Egypt have begun integrating 
gender-based Qur’anic interpretation studies 
into their curricula, while NGOs such as Sisters 
in Islam contribute through public education 
initiatives (Mahmood, 2005). 

Produces a generation of 
scholars and communities 
that are more critical and 
open toward inclusive 
interpretations. 

4 The Role of Digital 
Technology in 
Disseminating 
Inclusive 
Interpretation 

Digital media, including social media, blogs, and 
platforms such as Musawah, accelerate the 
dissemination of more progressive gender 
interpretations and rapidly connect global 
communities. 

Expands access to inclusive 
interpretive discourse and 
accelerates the 
transformation of religious 
thought. 

5 International 
Collaboration in 
Interpretive Studies 

International conferences, joint publications, 
and forums such as the OIC, along with webinars 
hosted by global universities such as Oxford and 
Georgetown, strengthen the exchange of ideas 
regarding more equitable gender interpretation 
(Sardar et al., 2019). 

Strengthens the global 
movement for gender 
equality in Islam through 
cross-national academic 
collaboration. 

Source: Compiled by the researchers, 2024. 
 

Table 4 demonstrates that the reconstruction of gender interpretation in Islam in the 
modern era is supported by various social, educational, and technological opportunities. The 
increasing global awareness of gender equality has encouraged the re-evaluation of Qur’anic 
interpretations that were previously patriarchal in nature. The changing roles of women in 
Muslim societies, including their involvement in public and religious spheres, further 
strengthen the legitimacy of inclusive interpretations. In addition, educational institutions, 
digital technology, and international collaboration expand access to and dissemination of 
more progressive gender interpretations. Overall, these opportunities create transformative 
spaces for interpretations that are more equitable, contextual, and responsive to 
contemporary social dynamics. 

Based on the findings, several opportunities collectively form a mutually reinforcing 
ecosystem for the reconstruction of gender interpretation. Awareness of gender equality 
serves as the ideological foundation driving transformation across social, educational, and 
technological spheres. Changes in women’s roles are not only quantitative but also qualitative, 
marked by the emergence of legitimate female religious authorities. Formal and non-formal 
education function as agents for the systematic and sustainable reproduction of inclusive 
discourse. Digital technology acts as an accelerator for the dissemination of ideas while 
simultaneously connecting communities across previously restricted geographical boundaries. 
International collaboration provides global political and academic support that strengthens 
the legitimacy of inclusive interpretive movements at the local level. The synergy of these 
opportunities creates a historical momentum for the transformation of more equitable gender 
interpretations. 
 
Discussion 

A study on gender bias in the Qur'an reveals three key points. First, gender bias in the 
interpretation of QS. 4:34 and 4:11, as well as discrimination in QS. 4:3, is rooted in classical 
patriarchy. Muslim feminists reconstruct qawwam as an ethical responsibility, and contextual 
hermeneutics is required to deconstruct Qur'anic meanings toward a more inclusive and just 
interpretation. Second, the challenges to inclusive interpretation include conservative 
resistance, male-dominated institutions, patriarchal legitimation of Islamic law, and low 
female participation, all of which structurally reinforce gender bias and hinder contemporary 
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Qur'anic exegesis reform. Third, opportunities for reconstructing gender-inclusive 
interpretation are supported by global awareness, changing gender roles, education, digital 
technology, and international collaboration, which together create space for transformation 
toward a more just and contextual interpretation. Thus, classical interpretive bias, structural 
challenges, and modern opportunities demonstrate that gender exegesis reform requires 
simultaneous theological, political, and technological efforts. 

In the contemporary social context, issues of gender equality have become increasingly 
prominent within the global Muslim community, alongside the growing awareness of 
women’s rights and social justice (Karimullah, 2023; Bonner, 2024). In various Muslim-
majority countries, women have actively participated in public and political spheres, as 
reflected in Indonesia through the Kongres Ulama Perempuan Indonesia (KUPI), which 
advocates gender-responsive interpretations of Islamic texts (Mir-Hosseini, 2015). 
Nevertheless, conservative resistance remains strong, particularly in countries such as Iran, 
Saudi Arabia, and Sudan, where interpretations of sharia law are frequently employed to 
restrict women’s rights (Donahoe, 2017; Mir-Hosseini, 2018). Socio-political barriers to 
women’s participation in religious discourse also continue to be substantial (Uyuni et al., 
2023). Amid the currents of globalization and digital transformation, Muslim societies are 
confronted with an urgent need to reassess discriminatory interpretations in order to align 
them with contemporary principles of justice and equality (Zaharin & Pallotta-Chiarolli, 2020). 

Gender bias in the interpretation of verses such as QS. 4:34, 4:11, and 4:3 is rooted in 
classical patriarchal readings, thus necessitating contextual hermeneutics to reconstruct the 
meaning of qawwam as ethical responsibility (Webb, 2000; Tasmin, 2021). Theoretically, these 
findings reinforce the contextual hermeneutics developed by Zayd (2018), namely that 
Qur'anic reading must consider the 7th-century Arab social context to avoid gender-biased 
legal generalizations. Amina Wadud (1999) and Barlas (2002) reinterpret the term qawwam 
in QS. An-Nisa: 34 not as male domination but as responsibility and support within just family 
relations. They also refer to QS. Al-Hujurat: 13 as the foundation of human equality. Barlas 
(2002) employs deconstructive hermeneutics to demonstrate that the Qur'an does not 
endorse gender hierarchy but rather teaches justice (Rahemtulla, 2023; Kunnummal, 2023). 
Meanwhile, Sands (2003) and Fahdzlan et al. (2023) prove that the dominant interpretation 
of the inheritance verse (QS. An-Nisa: 11) emerged from patriarchal social structures, not from 
universal textual meaning. 

This study provides the understanding that Qur'anic interpretation is dynamic and never 
value-neutral; it is always influenced by the social context, politics, and power of the 
interpreter (Mernissi, 1991; Koburtay et al., 2023). Therefore, intellectual humility is required 
to acknowledge that classical exegesis is not absolute truth but rather a historical product 
subject to revision (Wadud, 1999), especially given that patriarchal bias has become 
embedded in key verses such as QS. 4:34 and 4:11. The active participation of women in the 
production of religious knowledge is key to dismantling patriarchal bias, as women's 
experiences provide new perspectives that have long been marginalized (Gurung, 2020; 
Lwamba et al., 2022). This study also teaches that change at the discursive level alone is 
insufficient; it must be accompanied by structural reform within religious, educational, and 
legal institutions (Esack, 1996; Geissinger, 2015), given the challenges posed by conservative 
resistance and male dominance in religious institutions. Patience and cross-community 
dialogue constitute essential strategies so that the transformation of Qur'anic interpretation 
can proceed without triggering social fragmentation (Sachedina, 2009). 

Compared to previous studies, this research reinforces the findings of Masoud et al. 
(2016) that classical exegeses such as al-Jalalayn and Ibn Kathir reproduce gender hierarchy. 
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However, this study goes further by identifying structural and institutional barriers including 
conservative resistance, patriarchal legitimation of Islamic law, and low female participation 
that collectively reinforce gender bias (Wadud, 1999; Anwar et al., 2024), as well as socio-
political obstacles to women's participation (Mir-Hosseini, 2018). Meanwhile, the studies by 
Hyder (2008) and Takim (2009) focused solely on inheritance verses, whereas this research 
extends the analysis to leadership (An-Nisa: 34) and polygamy (An-Nisa: 3). In contrast to 
reformist approaches such as Badran (1995), which emphasize legal advocacy, this study 
highlights the role of digital technology and global collaboration as accelerating opportunities 
for equality discourse (Gil Guerrero, 2024; Sardar et al., 2019). The scholarly position of this 
research lies at the intersection of traditional exegesis critique and progressive reconstruction 
grounded in contextualism. 

Based on the finding that opportunities for reconstructing gender-inclusive Qur'anic 
interpretation are supported by global awareness, changing gender roles, education, digital 
technology, and international collaboration, the following concrete recommendations for 
action can be proposed. First, reform religious education curricula at universities by 
integrating gender-inclusive exegesis perspectives and contextual hermeneutics. Second, 
create substantive spaces for women's participation in Qur'anic interpretation councils, 
religious deliberations, and decision-making processes within religious institutions. Third, 
encourage governments in Muslim-majority countries to revise discriminatory sharia-based 
family laws by referring to the principles of justice and public interest (maqashid). Fourth, 
utilize digital platforms and social media for public campaigns on the importance of gender-
equal Qur'anic interpretation, as well as organize cross-national webinars and workshops. 
Fifth, facilitate structured dialogue between conservative and progressive scholars to find 
common ground within the framework of just maqashid al-shariah. 
 
CONCLUSION 

This study concludes that gender bias in the interpretation of the Qur’an is not merely 
the result of individual misinterpretation, but rather a systemic product of classical patriarchal 
structures embedded within key verses such as Q.S. 4:34, 4:11, and 4:3. Reconstruction efforts 
undertaken by Muslim feminist scholars through contextual readings and the reinterpretation 
of qawwam as an ethical responsibility demonstrate that sacred texts can, in fact, be 
interpreted in a more equitable manner. Nevertheless, structural challenges including 
conservative resistance, male dominance within religious institutions, the legitimization of 
patriarchal interpretations of sharia, and the limited collective participation of women 
continue to hinder reform efforts. At the same time, global awareness, shifting gender roles, 
educational advancement, digital technology, and international collaboration provide 
significant opportunities for transformation. Therefore, the reform of gender-related Qur’anic 
interpretation requires simultaneous theological, political, and technological struggles. 

This study contributes to strengthening contextual hermeneutics by demonstrating that 
socio-historical readings of gender-related Qur’anic verses are capable of deconstructing 
patriarchal biases that have long been regarded as absolute. This approach provides an 
alternative framework for contemporary Qur’anic interpretation studies that is no longer 
confined to narrow literalism. Practically, this research offers a roadmap for gender equality 
advocates within Muslim societies by integrating three interconnected dimensions: 
theological (reinterpretation of Qur’anic verses), political (advocacy for equitable family law 
policies), and technological (the utilization of digital media to disseminate inclusive 
discourses). Furthermore, the findings regarding the importance of women’s participation in 
religious authority serve as a foundation for educational and religious institutions to design 
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capacity-building programs aimed at empowering women as Qur’anic interpreters and 
decision-makers. 

This study has several limitations. First, the scope of the analyzed Qur’anic verses is 
limited to Q.S. 4:34, 4:11, and 4:3; therefore, it does not yet encompass other potentially 
gender-biased verses, such as those related to testimony or public leadership. Second, the 
methodological approach is primarily qualitative and hermeneutic, and thus does not measure 
the empirical impact of inclusive interpretations on changes in societal attitudes. Future 
research directions may include: (a) cross-national comparative studies on the effectiveness 
of gender-oriented tafsir education in Islamic boarding schools (pesantren) and universities; 
(b) quantitative research examining the influence of exposure to inclusive digital 
interpretations on the attitudes of young Muslim generations; and (c) the development of 
structured dialogue models between conservative and progressive scholars that can be 
experimentally implemented within communities. 
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